Josiah Quincy’s 1844 Visit
with Joseph Smith

Jed Woodworth

A prophet’s claims have always invited attention. The Prophet Joseph
Smith took calls from an array of personalities who would not be satisfied
without seeing this curiosity in the flesh. The visitors came from near and
far and from every walk and station of life: politicians and priests, paupers
and pundits, charlatans and seekers, and almost everything in between.
Arriving first in a trickle and then in a stream, they found the Prophet
wherever he had gathered the Saints. Some of the travelers left accounts of
their visits, and from these sketches later generations came to know
Joseph, too.!

Few traveler accounts are better known to Latter-day Saints than
Josiah Quincy’s. Massachusetts legislator, son of a Harvard president, and
later the mayor of Boston, Quincy had a pedigree to make ears perk. He
and his cousin Charles Francis Adams,* son of former U.S. president John
Quincy Adams, docked in Nauvoo in the spring of 1844 while sight-seeing
along the Mississippi River.> They spent a day with Joseph Smith. Quincy
wrote up his experience and published it in a New York literary magazine
nearly forty years later.* That account was republished in 1883 in Quincy’s
posthumously published work, Figures of the Past, a potpourri of reminis-
cences based largely on his extensive journals.” Many Latter-day Saints will
recognize the oft-quoted passage from that work in which Quincy specu-
lated on Joseph Smith’s contribution to American history:

It is by no means improbable that some future textbook, for the use of gen-
erations yet unborn, will contain a question something like this: What his-
torical American of the nineteenth century has exerted the most powerful
influence upon the destinies of his countrymen? And it is by no means
impossible that the answer to that interrogatory may be thus written: Joseph
Smith, the Mormon prophet. And the reply, absurd as it doubtless seems to
most men now living, may be an obvious commonplace to their descendants.s

In his account, Quincy used language rarely seen in non-Mormon
descriptions of Joseph Smith. He called Joseph “extraordinary,” “remark-
able,” even “kingly”—all words Latter-day Saints would have used to
describe their prophet. Quincy noted Joseph’s wit, his handsome face, his
personal charm. The “rugged power” Quincy saw in Joseph Smith res-
onated with the way the Saints liked to think about their leader.’
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Coming from a prominent and respected non-Mormon, these
descriptions were too good to pass up. Excerpts from the Quincy account
soon found their way into Latter-day Saint publications. From biogra-
phies® to missionary tracts’ to general conference addresses'” to doctrinal
treatises,’’ Quincy was quoted with an ardor rarely seen. An authority to
be believed, Josiah Quincy esteemed Joseph Smith at a time when few non-
Mormons did.

Notwithstanding its important function for Latter-day Saints, Quincy’s
published account raises a few questions. Should a forty-year-old remi-
niscence be trusted? Quincy expanded ten “closely written” journal pages
into twenty pages of published text.’* The journals were never found, leav-
ing historians to wonder how much of the account rested in contemporary
observation and how much came of literary license or reconstructed memo-
ries then several decades old. How did the Church’s growing notoriety
influence writing tone? Quincy no doubt read up on Mormonism after his
visit to Nauvoo.'® And in truth, Quincy mixed compliments with descrip-
tions that sounded very much like the anti-Mormon rhetoric of his day.
For example, he did not discount the belief that Joseph was an “impostor”
or a “fanatic” The Prophet’s kingly abilities governed “feeble or confused
souls who are looking for guidance,” not enlightened, rational minds such
as Quincy’s. “Monstrous” was the word Quincy used to describe Joseph
Smith’s religious claims.’* Quincy was obviously conflicted. His mixed
review, together with Adams’s lukewarm journal entry,'> is enough to force
this question: What did Quincy think of Joseph Smith at the time they visited?

A newly discovered letter penned by Quincy in 1844 (pages 8387
below) helps us approach some answers. Housed in the Quincy-Howe
family papers in the Massachusetts Historical Society, Boston, Massachu-
setts, the letter is among a dozen or so letters Quincy wrote to his wife,
Mary, while on his tour of the western frontier. The letter, written from Dav-
enport, lowa, and dated May 16, 1844, the day after Quincy visited the
Prophet, spares many details.'® The document does, however, provide a
rare contemporaneous view of Joseph Smith, as well as introduce modern
readers to Josiah Quincy. In this find, the differences between the two men
become more striking than the similarities.

That differences might emerge should come as no surprise. In many
respects, Josiah Quincy and Joseph Smith came from different worlds.
Although they grew to maturity in New England at roughly the same time,
their backgrounds show few similarities. The Smith family was ordinary,
itinerant, and meager in formal education; the Quincy family, quite the
opposite. Born in 1802, Josiah Quincy IV was raised on his family’s sprawl-
ing estate in Quincy (named after a distant ancestor), Massachusetts, a
pastoral coastal town a few miles south of Boston. His father, Josiah III,
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was a U.S. congressman, mayor of
Boston, and university president;
his mother, the daughter of a
well-to-do New York City mer-
chant. Parents of this cast expect
large things out of their children.
Accordingly, they gave Josiah, the
eldest son, the best schooling
money could buy, sending him to
Philips Andover Academy and later
to Harvard, where generations of
his ancestors had attended.’
From the beginning, Josiah IV
had “statesman” written all over
him. While Joseph Smith entered
politics free of family expecta-
tions, Quincy seems to have been  FEEEEE . | |
groome d for elected office. The His %

uincys boasted that their ances-
Q 4 Josiah Quincy IV (1802—1882). From Daniel

tor Sieur de QLIII:IC}’, an Eng_hSh Munro Wilson, Where American Indepen-
baron, forced King John into  gence Began: Quincy, Its Famous Group of

granting the Magna Carta in 1215.  Patriots; Their Deeds, Homes, and Descen-
Later generations formed an dants (Boston: Houghton, Miftlin, 1902), 186.
unbroken chain of elected office
holders. Three Quincys—all named “Josiah”—would be Boston mayors.
Josiah IV, expected to carry on tradition, spent his childhood on the laps of
foreign diplomats and his youth sitting at the feet of former President John
Adams, a relative and close family friend. He listened to and observed and
modeled great leaders from an early age, adding insight to his opportu-
nity. When Josiah was still in his early twenties, the governor of Massachu-
setts appointed him aide-de-camp, charged with escorting dignitaries
around Boston. Such a post befit Josiah Quincy IV. While other prominent
families traced their descent from sire to son, locals quipped that the Quincys
traced theirs from “Siah to Siah.”!®

Josiah Quincy’s privilege did not outstrip his ability. After graduating
from Harvard, he practiced law; married Mary Jane Miller,'® the daughter
of a wealthy Boston merchant; and ran for public office. He served as
president of the Boston city council (1834—37) and as president of the
Massachusetts state senate (1842). He was three times elected mayor of
Boston (1845—49). Witty and intelligent, he was known as a masterful ora-
tor. Unlike Joseph Smith, who was an able but not a polished public
speaker, Quincy won prizes for his rhetoric. Even critics raved over his abil-
ity to quote Shakespeare just as well as the statute book.?°
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This background of wealth and privilege could not help but color the
way Quincy saw the world. Joseph Smith could no more measure up to
the standard of refinement marked out in Josiah Quincy’s mind than could
any other rural New Englander moving west with the frontier. Accordingly,
nothing escaped the possibility of scrutiny. Everywhere he looked in
Nauvoo, Quincy saw dirt. When he pulled up to the Nauvoo Mansion
House, he saw a man dressed in a speckled coat and “dirty white pan-
taloons” emerge from a crowd of “dirty loafers.” That man was Joseph
Smith. The Prophet invited him inside, but the mansion house was no
better—“about as dirty as the prophet himself,” Quincy wrote. They later
talked theology in what Quincy called a “close uncured room.”

The Mansion House was the best Nauvoo had to offer. The dirt thickened
elsewhere in the city, an observation that could not have escaped anyone
preoccupied with cleanliness and propriety. Nauvoo was a frontier town, a
place at home in the elements, located, as William Mulder has observed, on
the Mississippi, “both a dividing line and a mediator between wilderness
and civilization.”*! To its inhabitants, Nauvoo would always be “the beau-
tiful,” but to many outsiders the beauty lay more in the city’s natural
surroundings than in any material creation.?* Urbane sensibilities such as
Quincy’s could not measure progress in the thatched roofs and mud-
packed dugouts that continued to dot the Nauvoo landscape in 1844. Even
the perfectly geometrical plat, which caught his attention, failed to ade-
quately structure the town. In the end, Quincy found the older, more pro-
gressive Quincy, Illinois (named after John Quincy Adams), and not the
younger, unseasoned Nauvoo, “the most beautiful” Western city.*’

Quincy, Illinois, was the exception to rule. If Nauvoo could not measure
up, neither could any of the other towns on Josiah Quincy’s trip. He wrote
home at every major stop, and each letter conveyed that nothing much
impressed him. The lack of civilization he found down the Ohio River was
reason for some disgust. During the entire one-thousand-mile boat ride,
he saw only two homes of “either taste or refinement,” and these were just
a notch above the small, ordinary log dwellings that predominated along
the riverside. Even the finished homes were nothing but a “shabby row of
brick houses, placed on a dirty street, along the muddy bank.”?* The sight
might not have been so unseemly to Quincy had he not believed the
dwellings reflected so much of their residents’ personalities. The people
between Louisville and St. Louis, he said, resembled nothing so much as a
crowd of “miserable looking wood choppers,” and the Louisville court-
house, without steps, windows, or finished floors reinforced his view.??
A watchdog for establishment culture, Quincy could not be content in the
rough, uncut West. The same irritants he found in Nauvoo popped up else-
where again and again. In Cincinnati, he stayed in a “very dirty chamber”
and sighted another crowd of “dirty loafers.”>®
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Quincy was not alone in his preoccupation with gentility. By the early
decades of the nineteenth century, an emerging American middle class was
beginning to adopt the styles and mannerisms that a generation before
would have thought solely the province of the gentry. Politeness, fashion,
cleanliness, and good taste were all extolled as virtues to be cultivated.?”
Elite classes in turn expected more of lower classes than ever before, and
sneering such as Quincy’s became more and more commonplace. Easterners
were especially concerned lest Westerners snub perceived culture centers
on the coast.

Churches were not immune from refinement culture and in fact am-
bivalently sought to promote it. By the 1820s, the division between plain
Christianity on the one hand and social propriety on the other had blurred
in high churches such as the Congregational, Episcopalian, and Unitarian.
Truth was beauty, and beauty, truth. Baptists and Methodists, many of
whom composed the ranks of Mormon converts, lagged behind this trend,
but by the 1840s, they too had begun to make the same move.?® In Nauvoo,
Quincy saw dirt others did not, for he was a Unitarian, from an elite class,
visiting religionists who had not made style a prerequisite to knowing God.*

Quincy’s religion, as did his elitism and his gentility, ordered his
observations in Nauvoo. Unitarians, among the most anticlerical of all
Christians, would have been skeptical of any claim to prophetic authority.
And indeed Quincy was. He twice referred to Joseph Smith as “prophet,
priest, and king,” wryly reporting titles to which no Unitarian would have
ever laid claim. These offices were too reminiscent of the papal authority of
Catholicism, which nativists like Quincy found both unconscionable to
“reasoning men” and in subtle ways seditious to the American revolu-
tionary spirit.>°

The pan-Protestantism of antebellum America had little tolerance for
faiths with strong claims to centralized leadership such as those found in
Catholicism and in minority sects such as Mormonism. Protestantism
(coded “Christianity”) was an unstated, unseen, yet powerfully influential
assumption in American government. Joseph Smith’s overt claims to theo-
cratic authority, running counter to this civic religion, would disturb even
a man from Massachusetts, where the state church had been disestablished
for only a decade.”® While Quincy’s exact views on disestablishment are
unknown, his letter grouped the Prophet’s many duties en bloc as though
together they were cause for concern. “The power he exercises both civilly
& religiously 1s immense,” Quincy concluded, “& is a living proof of the
insceptibility of human nature to imposition.” Nothing but absolute free-
dom of conscience would suffice. The enlightenment rationalism that
informed Quincy’s Unitarianism demanded that conscience be pitted
against obedience to authority and that conscience win.
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Quincy’s politics made the same demand. Like many Massachusetts
politicians of his day, Quincy belonged to the Whig party, which had formed
in 1833 in opposition to President Andrew Jackson’s alleged Caeserism.
“King” was a pejorative title the Whigs applied to Jackson. To objectors,
Jackson’s supposed disregard of law and refusal to respect republican gov-
ernment’s separation of powers seemed all too reminiscent of the British
crown. The Whigs, therefore, looked back to the Revolution for their name
as well as their ideology. “A Whig in its pure signification,” proclaimed one
party paper, “means one who prefers liberty to tyranny—who supports
privilege against prerogative—the rights and immunities of the people,
as ascertained by the equity of nature, the Constitution and the laws of the
country, against the predominance of the Crown, or Executive power.”
Some of this rhetoric may be dismissed as political bluster; Democrats did
not like the Crown anymore than Whigs did. Nevertheless, diffuse state
power did seem to be a Whig preoccupation into the 1840s. Whigs such as
Quincy, already suspicious of powerful chief executives, would have likely
found theocratic claims alarming.’*

If Quincy was impressed by anything at Nauvoo, it was that curious
anomaly looming above the horizon, the Nauvoo Temple. He thought he
had Joseph Smith figured out until they rode up to the bluff that afternoon.
A massive, two-story structure built of “hewn stone” set on a “majestic
site” was hardly what one would expect from a dirty loafer.

Not even Quincy’s own town church compared to this Nauvoo site.
The word “temple” resonated within him, for this was the name by which
Quincy residents called the Congregational church they built in 1828.
Touched by refinement culture, town members had torn down the church
built of wood, the one Quincy attended as a boy, and replaced it with a
$30,000 granite edifice (“the Stone Temple”) graced with a styled pediment
front and four towering doric pillars.””

Quincy found nothing in his experience that resembled the Nauvoo
Temple. All he could call it later in life was “a wonderful structure, alto-
gether indescribable.””* Most perplexing to him was why a people so
apparently lacking in refinement would want to build a wonderful struc-
ture. The Nauvoo Temple was built of limestone, not brick or wood. It was
three times as large as the Quincy temple and many times more expensive.
The sun and moon carvings on the temple struck Quincy as strange, to be
sure, but a man of his learning could not have missed the nature of its
overall composition, which partook of the same Greek Revival style that
Quincy, Massachusetts, residents admired.”> The dissonance Quincy found
between the Nauvoo Temple and scenes elsewhere in the West must have
been jarring. The builders and planners of the Nauvoo Temple simply
could not be placed in the same category with those who had let the
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courthouse in Louisville deteriorate. Quincy recognized a peculiar indus-
triousness when he observed every member giving one day in ten toward
the building’s completion. Joseph, it appeared, commanded the devotion
of his followers like no other. Subscriptions to the Quincy temple had come
much more begrudgingly; although the building took just a year and a half
to complete, residents required six years to pay it off.’®

Josiah Quincy’s interest in Joseph Smith no doubt grew over time. The
Nauvoo Temple made Joseph’s organizational genius obvious, but as
Quincy aged, his respect for some of the Prophet’s other gifts increased. He
came to appreciate Joseph’s charisma, which fascinated him all the more
once he learned he could never match it. Sad experience was Quincy’s
teacher. He voluntarily resigned from the Boston mayorship in 1849 when
his own party lashed out at him for passing prohibition legislation. Turn-
ing to railroads, he became treasurer of the Vermont Central. When the
company went under, the directors blamed Quincy, demanded his resigna-
tion, and might have filed criminal charges against him had he not declared
bankruptcy. His reputation ruined, Quincy lived out the final thirty years
of his life farming and managing the family estate in Quincy.?’

Thirty years provided plenty of time for reflection. By 1881, when he
published the piece on Joseph Smith, Quincy had no desire to see the public
excoriate any man. The Independent, where his article was published, had
openly vilified Mormons over the last several months.?® Another approach
seemed more proper, more rational, more fitting of a Quincy. “Such a rare
human being,” Quincy explained, “is not to be disposed of by pelting his
memory with unsavory epithets.” Joseph’s rareness was now clearly appar-
ent. The church he had founded, small and insignificant in Quincy’s
memory, now incited a national fury. A man whose followers then num-
bered in the “hundreds of thousands” was not to be glibbly dismissed.>®

How did Joseph Smith acquire such a following? This was the question
that puzzled Quincy, a question for which he had no answer. A man of com-
mon stock, Joseph Smith was now more powerful than the Quincy family
had ever been.*® An explanation for Joseph’s ascent in this “age of free debate”
was unclear but not exactly opaque.*' Looking over the whole of American
history, Quincy could see that Jacksonianism had largely replaced the aris-
tocratic notions that had kept family dynasties such as the Adamses and
Quincys in power. The Common Man had flourished; the aristocrat had
withered. Neither Adams, nor Jefferson, nor any other elite, nor even that
twice-elected representative of the masses, Jackson (whom Quincy had
met), would hold the future history textbooks rapt. Rather, Joseph Smith,
both the commonest and uncommonest Common Man, perpetually
elected in the minds and hearts of his followers, would, Quincy hypothe-
sized, command all the attention. This speculation would require forty
years of hindsight and would not have been apparent to Quincy in 1844.
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Far from a paean to Joseph Smith, Quincy’s letter shows just how
easily the Prophet could be misunderstood. In this respect, the uncommon
Quincy resembled other visitors. Like Quincy, visitors often held Joseph to
an impossible standard. He was not biblical enough for some, not American
enough for others, but rarely acceptable just as he was.

Within the context of a Bible-believing culture, such appraisals represent
a curious phenomenon. In the Bible, refinement hardly seems necessary
for a prophetic call. Unlearnedness is more a prerequisite than it is a liabil-
ity. Prophets can also be both priests and kings, holding political power as
God directs and speaking out on any matter of moral concern. Where the
prophet leads, the people follow (even if the prophet wears dirty pan-
taloons or something akin to them).

But in Joseph Smith’s day, one in which American nationalism mixed
with Biblicalism, ancient patterns alone seemed outmoded. The proof of
America’s greatness lay in progress, not regress, and Biblical literalism, for
many learned souls, represented regress. Without laying aside the assump-
tions they held dear, visitors like Josiah Quincy would always go away
disappointed. Joseph Smith was restoring ancient religion, and only those
who felt the power and promise of that quest could ever fully endorse him.

Jed Woodworth (jedwoodworth@hotmail.com) is an associate editor at BYU
Studies. He has an M.A. degree in psychology from Duquesne University and an Ed.M.
degree in education, emphasizing the history of education, from Harvard University.
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1825), 94; Daniel Munro Wilson, Where Independence Began: Quincy, Its Famous Group of
Patriots; Their Deeds, Homes, and Descendants (Boston: Houghton, Miftlin, 1902), 183-84;
Quincy, Figures of the Past, 58—73; Cameron, Public Service of Josiah Quincy, 6; Daniel
Munro Wilson, Three Hundred Years of Quincy, 1625—1925: Historical Retrospect of Mount
Wollaston, Braintree, and Quincy (Boston: Wright and Potter, 1926), 45-82, quote on 71.
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19. Mary Jane Miller (1806—-74) and Josiah Quincy married in 1827. Their three
children were Josiah (1829-1910), Samuel (1832-87), and Mary (1834-?). See “Quincy
Family Genealogy™; and “Quincy-Howe Genealogy,” Quincy-Howe Papers.

20. “Quincy-Howe Genealogy”; McCaughey, Josiah Quincy, 200, 203; “The Sec-
ond Mayor Quincy,” Josiah Quincy Biographical Folder, Harvard University Archives,
Harvard University, Cambridge, Massachusetts (hereafter cited as HUA); Harvard College
Corporation Records, Volume 6, 1819—27, August 31, 1820, HUA; “Hon. Josiah Quincy,”
Boston Evening Transcript, November 3, 1882, 1; [Quincy], Scrapbook, 8; The National
Cyclopaedia of American Biography, 37 vols. (New York: James T. White, 1892—1951),
6:298—99. Joseph Smith’s oratory style is discussed in Bushman, “Was Joseph Smith a
Gentleman?” 36—37.

21. Mulder, “Nauvoo Observed,” 96. For a recent depiction of Joseph Smith as a
“man of the frontier,” see Dallin H. Oaks, “Joseph, the Man and the Prophet,” Ensign
26 (November 1996): 7173, quote on 71.

22. The disjunction between natural and material creation can be seen in W. Aitken,
A Journey up the Mississippi River, from Its Mouth to Nauvoo, the City of the Latter Day
Saints (Ashton-Under-Lyne: John Williamson, 1845), 34—37; [Charlotte Haven], “A Girl’s
Letters from Nauvoo,” Overland Monthly 16 (December 1890): 616—38; E. Cecil
McGavin, Nauvoo the Beautiful (Salt Lake City: Stevens and Wallis, 1946), 85—86;
Cultures in Conflict: A Documentary History of the Mormon War in Illinois, ed. John E.
Hall was and Roger D. Launius (Logan: Utah State University Press, 1995), 38—43; Brian Q.
Cannon, “John C. Calhoun, Jr., Meets the Prophet Joseph Smith Shortly before the
Departure for Carthage,” BYU Studies 33, no. 4 (1993): 777.

23. For evidences of progressiveness in Quincy, Illinois, see Michael E. Kassel,
“Early Quincy Architecture,” in A City of Refuge: Quincy, Illinois, ed. Susan Easton
Black and Richard E. Bennett (Salt Lake City: Millennial Press, 2000), 214—29; and
Richard Payne, Historic Quincy Architecture (Houston: Herring Press, 1996), 18.

24. Josiah Quincy to My Very Dearest [Mary Jane Miller Quincy], May 6, 1844,
Quincy-Howe Papers.

25. Josiah Quincy to My Very Dear One [Mary Jane Miller Quincy|, May 12, 1844,
Quincy-Howe Papers; Josiah Quincy to My Very Dear One [Mary Jane Miller Quincy]|,
May 9, 1844, Quincy-Howe Papers.

26. Quincy to [Quincy], May 6 and 9, 1844; Josiah Quincy to My Very Dear One
[Mary Miller Quincy], 13, 1844, Quincy-Howe Papers. Similar observations are found
in Charles Francis Adams, Diary, May s, 7, 10, 17, 1844, as quoted in Adams, “Charles
Francis Adams,” 13—18, 23.

27. See Richard L. Bushman, The Refinement of America: Persons, Houses, Cities
(New York: Alfred A. Knopf, 1992).

28. Bushman, Refinement of America, 313—31.

29. Charles Francis Adams, who shared Quincy’s religion and social status, was
similarly preoccupied with refinement. Adams slept in a “very indifferent room,” ate at
a table that was “without order or delicacy,” and saw clothing that was “neither very
choice nor neat.” Adams, Diary, May 15, 1844. For early Mormonism’s relationship to
genteel culture, see Bushman, “Was Joseph Smith a Gentleman?” 27—43.

30. Josiah Quincy to My Very Dear Wife [Mary Miller Quincy], April 29, 1844,
Quincy-Howe Papers; [Quincy], Scrapbook, 20-31; Terryl L. Givens, The Viper on the
Hearth: Mormons, Myths, and the Construction of Heresy (New York: Oxford Uni-
versity Press, 1997), 47—49. Quincy’s Figures of the Past spells out the seditious possi-
bilities in Mormonism: “Here is a society [Mormonism]| resting upon foundations
which may at any moment be made subversive of every duty which we claim from the
citizen” (318).
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31. For more on religious disestablishment, see appendix 3 of M. Scott Bradshaw’s
article in this issue of BYU Studies.

32. Daniel Walker Howe, The Political Culture of the American Whigs (Chicago:
University of Chicago Press, 1979), 13—42; Ronald P. Formisano, The Transformation of
Political Culture: Massachusetts Parties, 1790518405 (New York: Oxford University
Press, 1983), 268—301; Michael F. Holt, The Rise and Fall of the American Whig Party:
Jacksonian Politics and the Onset of the Civil War (New York: Oxford University Press,
1999), Xii—Xiii, 17-29, quotes on 17 and 29. Although Joseph Smith voted Whig on occasion,
it would be improper to call his politics Whig. Rather, avoiding strict party affiliation,
Joseph used his vote to further the interests of the Church. Whigs, in fact, led the anti-
Mormon charge in Illinois. See Marvin S. Hill, Quest for Refuge: The Mormon Flight
from American Pluralism (Salt Lake City: Signature Books, 1989), 106—51; Kenneth H.
Winn, Exiles in a Land of Liberty: Mormons in America, 1830-1846, Studies in Religion,
ed. Charles H. Long (Chapel Hill: University of North Carolina Press, 1989), 152—81.

33. William P. Lunt, Two Discourses, Delivered September 29, 1839, on Occasion of
the Two Hundredth Anniversary of the Gathering of the First Congregational Church,
Quincy: With an Appendix (Boston: James Munroe, 1840), 125—29; William Churchhill
Edwards, Historic Quincy Massachusetts (Quincy, Mass.: Franklin Printing Service,
1945), 58, 110—11; William S. Pattee, A History of Old Braintree and Quincy, with a Sketch
of Randolph and Holbrook (Quincy, Mass.: Green and Prescott, 1878), 39.

34. Quincy, Figures of the Past, 328.

35. Compare Quincy, Figures of the Past, 328, with Elwin C. Robison, The First
Mormon Temple: Design, Construction, and Historic Context of the Kirtland Temple
(Provo: Brigham Young University Press, 1997), 130—34.

36. Lunt, Two Discourses, 125—27.

37. McCaughey, Josiah Quincy, 201; Cameron, Public Service of Josiah Quincy, Jr.,
15—17; Wilson, Three Hundred Years, 68; Boston’s Forty-Five Mayors, ed. Joseph J. Fahey
(Boston: City of Boston, 1975), 11—-12; [Quincy], Scrapbook, 32-142, 189; “Funeral Obse-
quies,” Quincy Patriot Ledger, November 11, 1882, 2.

38. D. L. Leonard, “The Solution to the Mormon Problem,” Independent 33
(December 8, 1881): 6; “Calls for an Anti-Mormon Missionary Society,” Independent
33 (August 4, 1881): 16; “Mormon Marriages,” Independent 33 (April 14, 1881): 16—17;
“Polygamy in Utah,” Independent 33 (March 10, 1881): 16—17. Public debate foreshad-
owed sterner measures in the U.S. Congress. The Edmunds Act, directed against
Mormon polygamy, was passed the following year.

39. Quincy, Figures of the Past, 317. Currently available evidence places Church
membership in 1881 at 140,733. Deseret News 1997—98 Church Almanac (Salt Lake City:
Deseret News, 1996), 529.

40. Although one more Quincy would yet be elected to the Boston mayorship, the
family was clearly in decline. By 1880 the Quincy family had been reduced to just three
male heirs, and within forty years, the family was largely without political influence. See
Michelle Hilden, “The Mayors Josiah Quincy of Boston” (Ph.D. diss., Clark University,
1970); and “Last of the Quincys,” in James H. Slade, comp., “Quincy Biography—
Quincy Family,” vertical file, Thomas Crane Public Library, Quincy, Massachusetts.

41. Quincy, Figures of the Past, 317.



Josiah Quincy’s May 16, 1844, Letter

Le Clare House, Davenport, lowa. Ter.

Thursday M8 May 16. 1844.

My very darling wife,’

I closed my last letter at St Louis on Monday [May 13] and took passage
in the Steamer Amaranth. We? passed rapidly that night and the next day
through a beautiful and clean river® nearly as wide as at St. Louis & stud-
ded with innumerable islands through which we passed sailed brushing the
trees with the sides of our boat. during the day we reached Quincy, which
being situated in the town of John & the County of Adams possessed a
claim on our notice,* we accordingly stopped the boat for half an hour &
from the top of the Quincy house beheld for the first time a prarie. It
appears more like a view out to sea than any thing else to which I can com-
pare it. The perfect level stretching to the horizon & the living green almost
amounting to blue with which its clothed giving it the appearance of
water.” But no description can convey any idea of the rich fertility of the soil,
which requires & for years will require no manure to produce the most abun-
dant harvests.® The town of Quincy is acknowledged to be the most beautiful,

1. Mary Jane Miller Quincy (1806—74). See also note 19 in the introduction above.

2. Quincy traveled with Charles Francis Adams (1807-1886). See also note 2 in the
introduction above.

3. The Mississippi River.

4. Quincy, Adams County, Illinois, was named after John Quincy Adams
(1767—1848), President of the United States from 1824 to 1828, who was the father of
Charles Francis Adams, Josiah Quincy’s traveling companion. Located at city center
was “John’s Square” (later Washington Park), the “town” to which Josiah Quincy
refers. The play on John Quincy Adams’s name would have interested both these travel-
ers, who were fourth cousins once removed. See also note 2 in the preceding introduction.

5. The Illinois terrain often astounded travelers from Eastern cities. Rebecca
Burlend, who emigrated from England to Pike County, Illinois, in 1831, described
Illinois as “thousands of acres with not a tree upon it, but covered with a sort of strong
wild grass, growing sometimes three or four feet high.” Imagine for a moment, she said,
“a rich meadow, or fine grass plain several miles in diameter, decked with myriads of
flowers of a most gorgeous and varied description, and he will have before his mind a
pretty correct representation of one of these prairies.” [Rebecca Burlend and Edward
Burlend], A True Picture of Emigration (1848; reprint, Lincoln: University of Nebraska
Press, 1987), 84.

6. Travelers had long marveled over the fertility of Illinois soil. Zadok Cramer, an
early-nineteenth-century river guide, advertised Illinois soil as “perhaps not exceeded
in beauty, levelness, richness, and fertility of soil, by any in the United States, nor
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regular & New England like town in the west, & really seems to deserve the
honor conferred upon it by its name. As we found we had a day to spare we
determined to devote it to the service of the Mormon prophet Joe Smith,’
and accordingly landed at his city of (2] Nauvoo at midnight between Tues-
day [May 14] & Wednesday [May 15]. As we were some distance from his
residence® we stopped at a poor tavern” at the landing, under the guidance
of a D' Goforth,'° the most perfect personification of Don Quixote that
was ever seen. He had been a surgeon in Genl Jackson’s army at the battle
of New Orleans'! & seemed simple as a child with a strong inclination to

perhaps in the world.” [Zadok Cramer], The Navigator: Containing Directions for
Navigating the Monongahela, Alleghany, Ohio, and Mississippi Rivers, 6th ed. (Pitts-
burgh: Zadok Cramer, 1808), 85. See also A True Picture, 51, 84, 94—96.

7. Quincy and Adams had not intended on stopping in Nauvoo. Learning about
Mormons from passengers on the steamer, the two abruptly changed their plans.
Adams said he was indifferent to visiting Joseph Smith but consented at Quincy’s urg-
ing. Josiah Quincy, Figures of the Past, new edition (1883; reprint, Boston: Little, Brown,
1926), 319; Charles Francis Adams, Diary, May 14, 1844, as quoted in Henry Adams,
“Charles Francis Adams Visits the Mormons in 1844,” in Reprint of the Proceedings of
the Massachusetts Historical Society 68 (1944—47): 20. See also note 11 below.

8. Joseph Smith’s residence, the Nauvoo Mansion House, located at the corner of
Main and Water streets.

9. That is, an inn. See also note 16 below. This tavern, which Quincy said was located
“at the landing” and “some distance” from the Nauvoo Mansion House, was more likely
located on the west, not the south, bend of the Mississippi River.

10. William Gano Goforth (1795-1847), from Belleville, Saint Claire County,
[llinois. Goforth was well acquainted with Mormonism. His wife, Martha Nelson
Goforth, was baptized into the Church on April 7, 1844. A few days after Quincy and
Adams visited Nauvoo, Mr. Goforth helped draft resolutions for Joseph Smith’s presi-
dential candidacy. He joined the Church in 1845. See Joseph Smith Jr., History of The
Church of Jesus Christ of Latter-day Saints, ed. B. H. Roberts, 2d ed., rev., 7 vols. (Salt
Lake City: Deseret Book, 1973), 6:386—92; 7:394 (hereafter cited as History of the Church).
Both Quincy and Adams credited Goforth, a fellow traveler on the Amaranth, with con-
vincing them to stop in Nauvoo. What the two travelers knew about Mormons before
their trip is unknown, but the stories they heard on the river could not have favorably
disposed them to the faith. Adams said the passengers were “full of discouraging tales
of the disposition of these Mormons.” A self-described non-Mormon “friend” of
Joseph Smith’s, Goforth offset the negative accounts, piquing Quincy’s curiosity. “Had
it not been for a certain Doctor Goforth,” said Adams, “I think Quincy would have
been discouraged by the darkness and solitude which reigned on the shore. But
|Goforth] urged our landing so much that we finally ordered our things on shore.”
Adams, Diary, May 14, 1844; Quincy, Figures of the Past, 319.

11. General Andrew Jackson (1767—1845), president of the United States from 1828
to 1836, led the United States to victory over Great Britain in the Battle of New Orleans,
January 8, 1815, an important battle in the War of 1812.
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the Mormon faith. The City of Nauvoo #s the promised land of the Mor-
mons, is situated on a bend of the Mississippi, that commands a view for
miles in both directions. Five years ago there were not fifty inhabitants on
it, now they say there are twenty five thousand, & I should think there
might be half that number.'* The town is laid out with perfect regularity &
every house has attached to it an acre of land. Of course the prophet priest
& king, who is the head of the sect & who numbers of 200.000 followers*’
in his train could not but be an object of interest. D' Goforth at early
morning dispatched a messenger for “the chariot of the prophet” which
soon appeared not like that Elisha saw, but on four good wheels with a sub-
stantial pair of sturdy horses.’* We entered & soon arrived at the seat of this
[“Iprophet, priest, king,'> Mayor, Lt General & tavern keeper”!® for as each

12. Some early sources estimate the population of Nauvoo in 1844 at 27,000. Later
estimates are more conservative, placing the population at about 12,000, closer to
Quincy’s estimate. Susan Easton Black, “How Large Was the Population at Nauvoo?”
BYU Studtes 35, no. 2 (1995): 91-94. The larger figure given to Quincy may have in-
cluded Mormon settlements in Hancock County, Illinois, and Lee County, Iowa.

13. Adams confirmed this figure. Joseph Smith, he said, “boasts of having twenty-
five thousand at Nauvoo and two hundred thousand in the Union.” Adams, Diary, May 15,
1844. It is unclear just who provided the figures. Joseph Smith is the likely candidate,
but Quincy and Adams tend towards hyperbole. For example, Quincy said Joseph
Smith took them to “his” temple, when it 1s doubtful Joseph would have laid claim to
the work in such a way. Currently available evidence places the worldwide Church popu-
lation in 1844 at 26,146 baptized. Deseret News 1997—98 Church Almanac (Salt Lake City:
Deseret News, 1998), 529. But if 200,000 sounds too large, 26,000 sounds too small.
Actual Church membership was probably somewhere in between these figures. Com-
pare, for example, the existence of baptisms apparently not recorded on Church
records but noted in The Journals of William E. McLellin: 1831-1836, ed. Jan Shipps and
John W. Welch (Provo and Urbana: BYU Studies and University of Illinois Press, 1994),
413-14, with the disclaimer in Susan Easton Black, comp., Membership of The Church of
Jesus Christ of Latter-day Saints, 1830-1848, 50 vols. (Provo, Utah: Religious Studies
Center, Brigham Young University, 1989), 1:i—i1.

14. An allusion to 2 Kings 2:11, where Elisha sees a “chariot of fire, and horses of fire.”

15. The previous month, April 1844, the Council of Fifty ordained Joseph Smith
“king” over the Kingdom of God. Soon thereafter Joseph applied the titles “prophet,
priest [and] king” to himself publicly, titles he also gave to others. Joseph Smith, “The
Globe,” Times and Seasons 5 (April 15, 1844): 508; and Andrew F. Ehat, “‘It Seems Like
Heaven Began on Earth’: Joseph Smith and the Constitution of the Kingdom of God,”
BYU Studies 20 (Spring 1980): 253—79.

16. That is, an innkeeper. Technically, Quincy is incorrect. Joseph Smith was lately
an innkeeper, but he gave up management of the Mansion House in January 1844 when
he began leasing the house to Ebenezer Robinson. Note also that Quincy’s phrase “tav-
ern keeper” does not refer to strong drink, for he refers to the Mansion House parlor
as “a dry barroom.” Quincy, Figures of the Past, 322. Instead, he uses the secondary
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& all of these is he inspired to act. The door was surrounded by dirty
loafers, from among which our Quixotic guide selected a man, in a checked
coat, dirty white pantaloons, a beard of some three days growth and intro-
duced him as General Smith ¥eurPrephet He had the name but certainly but
in few respects the look of [3] a prophet. He however blessed us'” & requested
us into his mansion, which was about as dirty as the prophet himself. As
the lower floor was crowded he invited us to ascend & throwing open a
chamber door, we entered, a close uncured room on the bed of which lay
one of the faithful, sound asleep, and we had the evidence of more than one
sense that the Mormon saints were not freed from some of the necessities
of humanity. This however was a small matter for a prophet. He covered his
disciple as well as he could with the bed clothes and down we sat to
theological conversation.'® Breakfast was soon announced & when it
was finished we found “an upper chamber” properly prepared for our
reception.’” We passed the whole day in his society, & had one of the most

meaning of tavern as “synonymous with inn or hotel.” See Webster’s American Dictionary
of the English Language, 1844 edition, s. v. “tavern.”

17. “As Doctor Goforth introduced us to the prophet, he mentioned the parentage
of my companion. ‘God bless you, to begin with!” said Joseph Smith, raising his hands
in the air and letting them descend upon the shoulders of Mr. Adams.” Quincy, Figures
of the Past, 321. Adams said simply that Joseph “received us civilly.” Adams, Diary,
May 15, 1844.

18. All the rooms in the inn were full. According to Quincy’s published account,
Joseph tried two rooms without success, until on the third attempt, exasperated, he
“Immediately proceeded to the bed, and drew the clothes well over the head of its occu-
pant. He then called a man to make a fire, and begged us to sit down.” Quincy, Figures
of the Past, 322. Adams adds further details. “At last we were ushered into one [room]
where was a man in bed whom he [Joseph Smith] very abruptly slapped on the shoul-
der and notified to quit.” Adams, Diary, May 15, 1844.

Neither Adams nor Quincy said much about what was discussed in “theological
conversation.” Quincy’s Figures of the Past called Joseph’s theology “monstrous”;
Adams’s contemporaneous record emphasized an agreement with his own faith. He
concluded that Mormonism was “very nearly Christian Unitarianism—with the addi-
tion of the power of baptism by the priests of adults to remit sin, and of the new hier-
archy of which Smith is the chief by divine appointment.” Quincy, Figures of the Past,
322; Adams, Diary, May 15, 1844.

19. Here Quincy possibly alludes to the “prepared” “upper room” where Jesus and
his disciples held the Last Supper (Mark 14:15). If, on the other hand, Joseph Smith used
the phrase “upper chamber,” Quincy may have used quotation marks sarcastically. The
word “chamber” could be understood to mean specifically “a place where an assembly
meets, aroom specially designed as a “star-chamber” or an “imperial chamber.” A politi-
cian who had undoubtedly been in many “chambers,” Quincy perhaps felt the one in
the Nauvoo Mansion House did not fit the bill. See Webster’s American Dictionary of
the English Language, 1828 edition, s.v. “chamber.”
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extraordinary conversations [ ever participated in, he preached for us,
prophesied for us, interpreted hieroglyphics for us, exhibited his mum-
mies?? and took us to his temple which he is now erecting on a most majes-
tic site of hewn stone. Every inhabitant dedicates the labor of his tenth day
to its structure, it will be finished within a year & whether Mormonism
expires or not, must remain a massive memorial of its existence for cen-
turies.?! I have neither time nor space to describe the faith or works of this
most extraordinary man but reserve them for a future occasion. The power
he exercises both civilly & religiously is immense, & is a living proof of the
insceptibility of human nature to imposition. We left Nauvoo yesterday
morning and reached this place at 12 last night. The scenery around is
lovely beyond description & I & my companion have [4] just ordered “a
barouche landau”, alias a two horse waggon for the purpose of making an
exploration. I trust I shall yet have power to write to you again from this
place for whether with priests or prophets I am ever most truly & devotedly
your own Josiah Quincy Jr|.]

P.S. We shall probably go to the falls of St Anthony as it will only delay us
five days, & is an opportunity we shall never have again. After we leave this
place] my opportunities of writing may not be frequent so if you do not
hear [from me] you must not be anxious. Write me at Buffalo.—Good
bye—God bless you.

|postmarked Davenport lowa May 17]
Josiah Quincy
(for M*® Quincy)
Boston
MassttS

20. For a fee of twenty-five cents, visitors at Nauvoo could view a half dozen or so
Egyptian mummies Joseph had purchased in 1835 from Michael H. Chandler, a travel-
ing merchant. The mummies contained the papyri from which the Book of Abraham
was translated. The Prophet’s mother, Lucy Mack Smith, a widow, who functioned as
curator over the relics, derived her support from the fees. Joseph participated by inter-
preting the symbols on the papyri for tourists. See Donl Peterson, The Story of the Book
of Abraham: Mummies, Manuscripts, and Mormonism (Salt Lake City: Deseret Book,
1995), 191—202. Surviving papyri fragments are reproduced with commentary in John
Gee, A Guide to the Joseph Smith Papyri (Provo, Utah: FARMS, 2000).

21. The first story of the temple had been completed, and the windows for the sec-
ond story had just been cut. Adams pronounced the temple “about half finished.”
Smith, History of the Church, 6:355; Adams, Diary, May 15, 1844.



